7]

H

.
e )
e e

'\g;.-:gx..g E

E e




From the Editor

1993 marked the 15th anniversary of the Hong Kong Anthropological
Society. This issue of the Hong Kong Anthropologist contains an article by Dr Chiao
Chien, which gives an account of how anthropology has developed in Hong Kong
and China over the years. Other articles focus on specific topics that constitute
important elements of the anthropology of Hong Kong, including Kazuo Yoshihara
on lineage and clan associations and their networks that go betyond the Territory,

Lee and Leung on the taboos and functions related to paper otferings, Zhang
Xiaojun on the re-creation of traditions in South China, and Jack Goody, in a
broader perspective, compares the culture of flowers in the East and the West.

The Society has been very active in the year 1993-94, It started the year with
the presentation of the 7th Barbara Ward Memorial Lecture on "Rationality: East
and West" by world renowned comparative anthropologist Prof Jack Goody. A
festival of ethnographic films was organized a second time and was enthusiastically
received by members and non-members alike. In January, the Society celebrated its
15th birthday with a reception at the China Tee Club, where Dr Chiao Chien,
founding chair of the Society, gave a talk on the development of anthropology in
Hong Kong, and Prof Fei Xiaotong of Peking University attended as the guest of
honor. Altogether ten lectures were held, including a seminar on the controversial
subject of "Customary Law in the New Territories: The Issue of Female Inheritance”
by Dr Patrick Hase and Dr Carol Jones, on "Asian Americans as the Model
Minority" by Prof Lee Lee, on "Humanity at Risk: the Vanishing Diversity of
Culture” by Prof Russell Bernard, and on "Folk Craft Potters of Japan" by Prof
Brian Moeran.

This year the Society is organizing some local as well as overseas fieldtrips,
and hopes to enlist the talents of its members. We warmly welcome suggestions and
participation--you may like to volunteer to be fieldtrip leaders, or come to the
executive committee meetings to give your opinions. Of course we look forward to
your contributing an article or essay to the annual journal.

Readers interested in receiving more information on the Societfy or becoming

a member may contact the Honorary Secretary, c/o the Department o
Anthropology, the Chinese University of Hong Kong.

Siumi Maria Tam
May 1994

EX3 BE

SRS
Ep

Cover photograph: A member of the Tang Clansmen Association preparing offerings for
the autumn worship ceremony at the clan’s ancestral grave in Tsuen Wan.
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Flowers in East and West

Jack Goody

ge JEiE ML
Mountain Pheasant among Plums and Bamboo, by Ma Yian, Sung dynasty (960-1279)
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My interest in flowers arose out of a visit
to the East, to the Indonesian island of Bali. In
Ubud, a Balinese town with a princely past and
an artistic present situated in the hills of Bali
some two hours drive from the International
airport, a festival was being celebrated at one of
the many temples. There was nothing unusual
in this, Temple festivals, with their formal
dancing, their gamelan music, their wayang
kulir, the shadow puppet shows based on the
Indian legends of the Mahabharata and the
Ramayana, running late into the night, seemed
to follow one another in a continuous flow.
They ran in parallel to the seamless pattern of
planting, growing and harvesting the rice, a
process that knew no season, no set time of
sowing or of gathering. For the extraordinary
complex pattern of man-made channels leads
irrigated water down from the mountains to the
coast, sometimes along small wooden aqueducts
passing above the road, and at others making
spectacular sweeps as they wind down the
valleys of the tropical landscape, bringing a
variable but perpetual supply to countless small
fields on the way in a remarkable feat of human
organization.

Preparing for the festival, women spent
hours creating many-coloured offerings of
cooked rice cakes, fruits and flowers, all
vegetable gifts which were arranged as a tall,
elegant pyramid on a platter to be carried on
their heads from house to temple. In the service
itself the priest (a ’brahmin’) made offerings,
placing a flower behind his ear as a sign of
dedication to god. {1] When the offerings were
set down on the ground, prayers are recited to
the gods accompanied by incense and flowers,
especially the marigold, which waft the words
towards the divinities. At the ceremony I
attended in Ubud, the women, who filled the
front of the temple, were first blessed by being
aspersed with the Holy Water (firra)on the
surface of which petals gently float; then they
pulled off the petals of the flowers they held and
cast them in the direction of the altar, three
times in all, once for Brahma, once for Vishnu
and once for Siva. In Bali these offerings to
men and gods are not a matter of collecting
colourful wild flowers from the fields and

forests, though many exist in the Asian tropics.
Flowers are grown around the houses to be
offered to the gods, not only on public occasions
in the temple but also at private shrines in the
house where they are used for worship rather
than for decoration. The plants are grown in
small plots largely devoted to particular
specialist crops which include what we would
call herbs and spices (the vanilla pod is
conspicuous as a vine). And they are grown to
offer to the gods, like music, dance and drama
at the temple festival, to attract them down to
earth to bring help to mankind. Frangi-pangi
(Plumifera acutifolia) and jasmine are especially
in demand for ritual offerings and small children
collect the flowers for sale early in the morning.
In the mountains there is also a commercial
growth of marigolds, which are liked because of
their strong colours, their toughness and their
durability. Every morning they are brought
down in truck loads to be sold, very much as in
Indian markets.

ABSENCE IN AFRICA

In Indonesia I was struck by what I saw
partly because of the rich unfamiliarity of the
scene, although I had spent time in other parts
of Asia, which like Europe has its culture of
flowers. But I was struck above all by the
extreme contrast with West Africa. I had
attended many ceremonies and had seen food,
the raw and the cooked, offered at innumerable
shrines. But never flowers. Nor did one see
flowers grown around the house, let alone in the
fields. This I encountered only once in a
’traditional’ context, in the town of Damongo in
Gonja, where I found a creeper with a blue
flower growing in the compound of a well-
travelled Muslim trader. Islam certainly has its
culture of flowers, at least in Asia, the
Mediterranean, and to some extent in East
Africa. John Middleton observed that the
Swahili of Lamu, in the coastal area of East
Africa grow red roses and jasmine. [2]
However their culture has been much influenced
by Islam, by India and by Indonesia.

But in general the peoples of Africa did
not grown domesticated flowers. Nor yet did
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they make use of wild ones to any significant
extent in worship, in gift-giving or in the
decoration of the body. That is understandable
in the light of what I have said about worship,
since one gives to the gods the best of what one
gives to humans; the bread and the wine are the
basis both of secular and of religious life, at
least in the area where the religion- was born.
But what is perhaps more surprising is that
flowers, neither domesticated nor wild, play so
little part in the domain of design or the creative
arts. I certainly have not reviewed the entire
corpus of the graphic arts in Africa but I have
come across little or nothing in my own
experience. [3] African sculpture provides no
examples; there are some decorations of a
possibly floral type on Benin bronze plaques and
there are similar "abstract’ designs on some of
the Moorish or Egyptian brass ware that has
entered into Africa south of the Sahara for
nearly a thousand years. But these ‘rosettes’ of
the Islamic tradition are explicitly alternatives to
the representations of flowers, a rejection rather
than an image. [4]

What about the verbal arts? Is there any
parallel to the myriad references to flowers and
to the development of flower symbolism
resembling that we find in Chinese poetry from
the earliest times as well as in Indian, Arabic
and European literature. In the Bagre myth, on
which I have worked for many years and
collected many versions among the LoDagaa of
Ghana, [5] little or no use is made of flowers,
certainly as Europeans usually understand the
term. There are some limited references to
flowers as forerunners of crops, a theme to
which I will return soon. Just as the absence of
visual images of plants is in start contrast to the
still-life tradition of Dutch painting, so the
paucity of verbal ones stands opposed to the
"Daffodils’ of Wordsworth, to the work of Clare
and in a totally different way of Baudelaire, the
imagery of Shakespeare conjured up in the
speech of the mad Ophelia, let alone to the
abundant references to flowers in Asian poetry.

When this contrast first struck me, I
consulted other Africanists to see if their
experience tallied with my own. I also had the
opportunity of discussing the problem of flowers
with a Japanese anthropologist, Junzo Kawada,
who worked among the Mossi of Tenkodogo in
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Burkina Faso. He remarked that the local chief
was totally surprised at any enquiry on this topic
and Kawada concluded that his response and
those of others represented a wider lack of
interest in natural beauty as distinct from man-
made things. There may be some truth in this
suggestion, although the possible absence of
interest in natural beauty for its own sake
certainly did not mean an absence of interest in
nature in Africa, for that was always of intense
concern, both in its wild and in its domesticated
state. But not in flowers as such, which hardly
impinge upon man and his works. Clearly that
does not mean that there was no developed
aesthetic but in the verbal as in the plastic arts
interest centred on men and animals rather than
on less animate nature. Secondly, and here I
want to introduce a further theme to be
developed later, it is possible that in his
circumstances the Chief of Tenkodogo saw
attention to flowers as a moral failing, as well it
might seem to others contemplating Africa’s

continuing encounter with hunger and famine. -

It was an attention of those who had not got
their priorities right.

The contrast was not confined to Bali and
Africa. Bali was a representative of the flower
cultures of the major societies of Asia and
Europe (and indeed of indigenous America, in
Mexico in contrast both to other Indians of north

" Vincent van GOGH (1853-1890)
Sunflowers

America and of the Amazon). China, Japan,
India, and the Near East were very similar in
this respect, indeed were even more developed.
These societies were those that experienced the
agricultural and urban revolutions of the Bronze
Age, in the course of which more elaborate
plough (using animal energy) and intensive
agriculture made possible the production of a
surplus that enabled specialist crafts together
with an associated court and merchant culture to
develop in the towns. Intensive horticulture
diversified into ’aesthetic’ as well as 'utilitarian’
production, to meet the urban demand for the
luxury of flowers, to be used partly as
decorations for humans but partly too as
offerings to the gods. In Africa such offerings,
to humans and gods, take the form of food,
whether raw, cooked, solid or liquid, or as the
sacrifice of animals. In Asia flowers are often
seen explicitly as substitutes for such sacrifice in
communities where "high’ behaviour sometimes
rejects the eating of meat by humans.

WHY

A realisation of the differences in these
notions and their accompanying usage gave rise
to the first question. Why did flowers play so
little a part in African life and so great a role in
Asia and Europe? The question had similar
roots to an earlier interest in differences in
cooking and cuisine, and indeed in a wider set
of features, between Africa and the major
civilisations of FEurasia.  African cooking
displayed limited differentiation, and indeed
elaboration, having little by way of a haute
cuisine; the cultures were largely homogeneous
from this point of view, even in states composed
of a number of social strata. That was certainly
not the case in Europe and Asia, where strata
tended to eat, as they married, in a circle, with
their own recipes, ingredients, methods, table
manners and social rituals; each had its own
place in the system of consumption as well as in
that of production, in the culture as of society (if
we may use that unsatisfactory opposition).
These broad differences between the continents
1 saw as linked to the nature of social systems
and specifically to the relations between
*classes’. In most of Africa members of groups
intermarried frequently and hence did not

establish their own distinct sub-cultures, nor
greatly elaborate the culinary art. I argued that
in societies based on hoe cultivation and lacking
many of the major inventions of the Bronze
Age, the main differences between individuals
and groups did not centre upon either the
ownership of the means of production nor yet
the relations between those involved in the
process. Equally the absence of writing, except
in Muslim areas, meant that there was little
differentiation resting on the mode of
communication, that is, between liferati and
others.

But that argument holds for the
cultivation, the domestication of flowers. Why
should Africa also largely avoid the use of wild
flowers? They appear to be less abundant in
Africa than in other continents; partly too the
flower is valued for its future rather than for its
present, for what it will be rather than for what
it is; partly the features of the plant world that
interest mankind are largely leaves, roots and
bark, the attributes of trees rather than flowers.

Aspects of the interest in nature seem to
be reflexive; it is often those people cultivating
domesticated flowers that display an intense
concern with the wild varieties, not only as a
result of a reaction between the two, or even an
opposition between the urban and the rural, but
because it is the wild which represents the
ultimate source of garden plants. That notion of
opposition raises a further possibility. Was
there an implicit rejection of wild flowers?

I have already made this suggestion in
connection with Kawada’s experience among the
Mossi, and I ask the question here only
tentatively in order to draw attention to the
occasional rejection of domesticated flowers in
those European and Asian cultures where they
could have existed. Early on we find a
reluctance to use flowers in Jewish culture. As
we know, the representation of natural objects,
including flowers, was discouraged in Judaism,
partly because this was considered as an attempt
to imitate the unique act of God’s creation of the
world. Flowers themselves played no part in
worship; they were rejected partly because it
was other religions that for example hung
garlands of flowers around the Golden Calf; to
the One God, nothing was to be offered except
prayer, for God created all and needed nothing

the hong kong anthropologist 5



from creation, except fidelity. And to give
flowers was equally forbidden to the dead.
Today Jewish cemeteries such as those in Hong
Kong or Prague, are devoid of flowers, as are
Jewish funerals.

Similar attitudes are to be found in
Islam, except that in secular as distinct from
religious contexts, representations came to be
permitted. In early Christianity, too, the use of
flowers was identified with the pagan cults of
the Romans and Greeks where flowers were
used in conjunction with, not in substitution for,
sacrifice. And in other contexts flowers were
forbidden for another reason, they were
manifestations of luxury and therefore not only
unnecessary but distracting from more important
things. That was the opinion not only of some
of the early Christian fathers but also of some
Roman moralists who saw their use as part of
the luxury that was threatening Roman culture,
as debilitating luxuries that often came from the
East together with silks and perfumes. In
particular the forcing of flowers in hothouses
was criticised on the ecological grounds of
unseasonality in the support of luxury.

The result was a great decline in the
culture of flowers in Europe which can best be
appreciated from a graph of Joseph Needham
where he suggests that in the fourth century
B.C.E. the knowledge of plants as listed in
botanical and other treatises was about the same
in China and in Europe (Theophrastus). [6] But
that after that Europe showed a radical decline,
which never took place in China despite their
own barbarian invasions. |

It is also significant that the rejection of
flowers by the early Christians also involved an
ambivalence about icons (the visual arts), as
well as about representations of a theatrical kind
(performance arts).

Of course there was a slow comeback in
Europe, firstly in the use of flowers ( and in the
other features) especially with the economic
revival of the twelfth century, and then with
their incorporation in botany by the German
botanists of the fifteenth century - leading to the
subsequent take-off of knowledge systems in
which Europe eventually surpassed China. But
even so there were some aspects of the culture
of flowers which at times continued to look back
to the early rejection, to puritanical
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ambivalence. Indeed the radical elements in the
Reformation of the sixteenth century threw icons
out of the churches, and in some cases out of
houses too, and discouraged the use of flowers
in worship or in funerals, partly for theological
reasons and partly because they were wasteful.
Even today there is a dramatic contrast between
the use of flowers in American (especially New
England) cemeteries as compared with for
example Italian or Japanese ones.

China and Japan obviously belong to the

societies with an elaborate culture of flowers.
This has been true from the early times when
much effort was put into "aesthetic horticulture’,
into the cultivation of flowers in addition to
more directly useful food plants. Many of these
flowers were later adopted by the West, mainly
brought back by traders and some by
planthunters deliberately sent out for that
purpose. For China produced a remarkable
number of cultivated flowers from an earlier
period and maintained not only its botanical
tradition, but also its horticultural one, despite
attacks from northeners. That tradition was
embodied in poetry, in art forms and especially
in painting.

Chinese landscape painting developed in
the Han from the work of earlier precursors who
employed designs of a natural kind, a more
pronounced emphasis on nature than in some
other Asian traditions. Flower painting became
a specialised branch. Though the groundwork
had already been laid in the Tang, it was during
the Five Dynasties (907-960) that flower
painting developed into a distinct branch of art,
with depiction of flowers as independent subjects
’inaugurated and influenced by the literati’. [7]
Among these was the peony, a symbol of
prosperity, which had already been an object of
appreciation in the Sui dynasty (589-618). It
was in the eleventh century that flower and bird
painting emerged as a really important genre.
Such paintings of flowers and birds (and other
plants and animals) were encouraged by the
interest of the Emperor Huizong who ruled
between 1101 and 1125. [8] The painting of
flowers could take many forms, some
concentrating on meaning, others appearance.
Under the Emperor Huizong, realism
dominated; under the Mongols, their depiction
took on a political dimension of nostalgic

protest, evoking the ’lost gardens’ of earlier
dynasties. [9] At this time painting was largely
a court art organised by the Academy, although
works also came from the brush of conservative
literati and ’smelly monks’.

Flower and plant painting became highly
popular, especially during the Qing. In the
sixteenth century a great expansion of flower
painting took place in the commercial centre of
Suzhou, the wealthiest town in China, whose
private citizens followed Nanjing of the previous
century in creating an urban art. Gardens of the
period took a different form from the great
estates of earlier times, being walled precincts
suitable for a city environment. They were not
only the subjects of painting but the place where
poets and scholars lived, following the model of

Tao Qian at the end of the fourth century. It

was the ’symbolic miniature model of and
substitute for the world of nature so little
accessible to urban dwellers.” {10]

The Tang was the great period of
‘flower’ poetry, especially in the fz’u which, in
its literati form, is said to originate with L.i Bo
(701-762 A.D.). This genre consisted of writing
lyrics to melodies depicting ’the world of the
courtesan and the singing girl, the beautiful
"flowers"’. The mid-tenth-century anthology of
these poems, Hua jian ji (Among the Flowers),
which was rediscovered in the Dunhuang caves,
is dedicated to the celebration of love in all its
many stages. Some of these poems were later
composed by these ’Southern singing girls’.
And flower painting too was especially favoured
by women painters in the urban centres,
professional painters as well as courtesans, the
former often belonging to painters’ families.

Manuals on painting such as the Mustard
Seed Garden Manual gave instructions on
painting, especially on the *four gentlemen of
flowers’, that is, the bamboo, the orchid, the
flowering plum, and the chrysanthemum,
representing the four seasons. Indeed the
symbolism in painting and poetry was very
complex and contextual. The chrysanthemum
for example was often a symbol of joviality and
a life of ease and retirement, [11] ’defiant of
frost and triumphant in autumn’. [12] It was
also associated with funerals and cemeteries,
being an autumn flower, and it was this negative
significance that later became more generalised.

It was one of the many plants that were brought
to the west, being transported to Marseilles in
Southern France in 1789. Throughout Europe
the flower became very popular but with quite
different meanings. In Catholic France it
became associated with the autumn festival of
Toussaints, All Saints, identified with The Day
of the Dead, when in South-west France many
people return to their native villages to lay fresh
flowers, usually chrysanthemums, on their
family graves. Otherwise these graves are
decorated with artificial flowers, a practice that
seems to have been of longstanding in the south,
as in Bavaria. So closely are chrysanthemums
identified with mourning that it is impossible in
European Catholic countries that celebrate the
Day of the Dead (All Saints’ or, rather, All
Souls’) to give them as gifts; they are called
"flowers of the dead’.

I now turn from the representation of
flowers in China to their use. They played a
great part in ceremonies, particularly religious
ones, when they served as gifts to the deities,
especially in Buddhist ceremonies. But their
presence was often associated with the notion of
prosperity. That is the case with the flowering
peach trees cut down for the New Year in
Guangdong whose blossom on the day in
question (and for the next 14 days) is an
indicator of good fortune in the year to come.
Making flowers bloom on exactly the right day
is a gardening art that involves much care and
attention. The same care and attention given to
flowers, to aesthetic horticulture, for example,
forcing the flowers to bloom with glass-houses
or, now in the New Territories of Hong Kong
with electric lights, marks the intensive
agriculture of South China, and produced so
many varieties of fruit as well as more central
food crops. Flowers and food, the aesthetic and
the utilitarian, were closely entwined.

One could continue to examine aspects of
the flower culture in China and Japan, the
secular aspects on spring and autumn viewing,
the art of flower arranging, the cultivation of

‘miniature gardens by the literati. But the

subject is probably better known to you than to
me, and the main point I want to make is the
growth and continuity of the culture of flowers
in the East as compared with the West. In
Europe as we have seen the flower culture of
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the Roman period disappeared, partly tfor
deliberate puritanical reasons. That applied to
botanical learning, poetry and art as well as to
the use of flowers themselves. Even the great
centres of earlier civilisation in the
Mediterranean became culturally impoverished
and it was not for many centuries that the area
caught up again with the East. And it was
perhaps what Eric Wolf has called ’the privilege
of backwardness’ that enabled the West to make
the breakthrough in knowledge systems that
followed the Renaissance. They were somewhat
less constrained by a complex culture. And in
part this situation was created by the deliberate
rejection of certain aspects of what I call
*cultures of luxury’ by the population.

Such rejection was associated with an
element in early Christianity which re-emerged
again at the time of the Protestant Reformation
in the sixteenth century. Then too flowers were
partly rejected by the extremists as were icons,
stage representations, many rituals and festivities
as well as inequalities of all kinds.

China clearly constituted a ’culture of
luxury’ especially in relation to flowers. Were
there any similar rejections, which I see as
related to a deep-rooted ambivalence about
luxury in the face of need, the kind of attitude
very much to the fore in Roman moralists and
not confined to Christianity?

Can we see something of this
ambivalence in a certain opposition between
Buddhist and Confucian uses of flowers?
Certainly it is there between Buddhism and
Shinto in Japan where flowers are placed on the
first shrines and green branches on the second.
In Korea the architecture of Buddhist temples is
much more colourful than Confucian buildings,
decorated with many carvings and paintings of
flowers. In China it is true that Confucian
literati are connected with the cultivation of
flowers but in representation their use of pen
and ink, of restrained colours, seems to set them
off from the more colourful display popular
religious activities.

However that may be, we have more
definite indications. The famous Empress Wu
of the Tang dynasty who ruled between 684 and
704 was well known for her love of peonies, a
flower that became so popular as to give rise to
what has been called *peonymania’. It has been
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so called since it reminds one of the tulipomania
that gripped Holland around 1635 (at the same
time as the development of painting of flowers),
with many people betting on how bulbs would
turn out to bloom, what colours would be
produced. Such frenetic activity led to a boom-
bust cycle which has been seen by an economist
as an early example of the development of
capitalism.

The Empress was noted for her
authoritarian spirit as well as for her love of
flowers and of Buddhism, facts that are related
to a story, no doubt of longstanding, recounted
by Li Ruzhen (c.1763-1830) in his classical
novel, Flowers in the Mirror. At the beginning
of the novel we meet the Fairy of the Hundred
Flowers in the Islands of the Blessed when she
is invited to the birthday of the Queen Mother of
the West, taking with her the hundred-flower

nectar as a gift. When she arrives she meets an
attendant, the Lady of the Moon, who asks her
to make all the flowers bloom at once to please
the Queen Mother. This she refuses to do
saying that her flowers must follow a proper
schedule. When it is objected that already
people force flowers to bloom in hothouses, she
protests that 'the seasons must be respected’,
though agrees to do it only if ordered by an
earthly ruler. This did happen when the
Empress Wu reigned; she ordered all flowers to
bloom at once. Only the peony resisted, and
hence was banished from the capital Chang’an to
Luoyang. The danger to nature comes from
unjustifiable interference by the rich and
powerful.

These attitudes were not new. As long
ago as 33 B.C., Shao Xinchen, the Minister of
Natural Resources Revenues, declared that
products such as hot-house plants were all
untimely things, whether flowers or not, and
would be injurious to men and inauspicious as
offerings. And he went so far as to ask that
they all be done away with. Consumer deman,
initially based on the luxury trade, presses
towards an extension of the growing period, but
ambivalence expresses itself in ‘ecological’
feelings, that tampering with nature, destroying
its seasonality, is harmful for the world at large,
for the balance of nature. The more we
interfere, the more likely worries will arise.

Ecological concerns have a long history

in cultures of luxury. So too have
ambivalences, cognitive contradictions, about
luxury itself, especially luxury in the midst of
poverty. I have referred to the return of
objections to the culture of flowers at the
Reformation which marks the puritanical wing
of Protestantism, That was especially marked in
early New England and still influences that
country. But another manifestation has been in

contemporary socialist countries, but especially -

the Peoples’ Republic of China.

As signs of luxury, as relics of discarded
customs, as distractions from the serious
business of material production, flowers are
obvious targets for egalitarian regimes that

A
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Wall posters in Beijing,
1978, urging support for
Hua Guofeng and Deng
Xiaoping (Time-Life Books).

attempt to rectify the sins of the past. Rituals,
especially those associated with supernatural
beliefs, are anathema not only to atheistic elites

but also to many reformist religious ones. The
two elements of luxury and ritual are often
associated as decorations or offerings in the
temple and in the house, so that attitudes to non-
utilitarian luxury combine with those towards
beliefs and practices that are seen as ’the opiate
of the people’. Such thoughts were overt among
the more dogmatic elements represented by the
Gang of Four. Under the Cultural Revolution
the New Year ceremonies were abolished but
they were reinstated under Deng Hsiao-ping.
While flowers were certainly incorporated in
ceremonies organised by the party and were
planted in public places, in the private domain
their use was discouraged.

During the Cultural Revolution in
Shanghai the Red Guards smashed flower and
curio shops, saying that only the rich had the
money to spend on such frivolities. The author
Nien Cheng, who was damned for working for
the Shell Oil company, presents a harrowing
account of the coming of the Red Guards to her
house in Shanghai, knocking over her flower
bowls and destroying china, paintings and
books. [13] Needless to say, such actions
affected the production of these items which was
seen as distracting the workers from ’essentials’,
Production declined, skills were lost, at least
temporarily. Nien Cheng’s old gardener told
her how he had lost his job because 'To plant
flowers was supposed to be bad, if not counter-
revolutionary’. When the Red Guards came, he
put his seedling boxes under his bed. Flower
shops were closed and around Shanghai growing
was forbidden until the mid-1970s. However
even then when Nien Cheng wanted him to plant
flowers in the garden, the family sharing the
house objected. ’Don’t you know our Great
Leader Chairman Mao is against flowers?” Yet
Mao was constantly referring to flowers (as well
as to the notion of the ’soul’) in his many
speeches, incorporating them into slogans such
as ’'Let a Hundred Flowers Bloom and a

Hundred Schools of Thought Contend’, and ’If
poisonous weeds are not removed, scented

flowers cannot grow’. There was a complete
dichotomy between language and practice,
between metaphor (which continued) and reality
(which changed). In other words this usage
meant that the conditions for the reinstatement
of the culture of flowers were implicit in
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discourse and in particular in words and names.
For example, the murdered daughter of Nien
Cheng was called Meiping, flowering-plum
vase.

That was one of the problems about
attempting to suppress the culture of flowers in
China; for many they still carried the
significance of ’prosperity’, ’longevity’,
‘wealth’, ’happiness’, that is, of general well-
being. Indeed it is significant that with the
ending of the Cultural Revolution the use of
flowers was gradually allowed to return
(although that development was condemned from
time to time). Nowadays in Guangdong,
flowers which had been literally stamped into
the ground in the Cultural Revolution have made
a comeback. You can tell a successful factory
by the flowers growing around it. The huge
New Year market at Chencun, south of
Guangchou, is flourishing, fifteen kilometres in
length when I visited there in 1987. People are
using flowers for secular rituals and even for a
few religious ones. Indeed they are also
growing them for export through Hong Kong,
participating in the important worldwide trade in
cut-flowers, By this means they fill the
peasant’s rice bowl (the ostensible reason for
their disappearance) more efficiently than by
suppressing flowers to grow more rice. They
can gain hard currency by exporting to the USA
and Europe produce that they can do best (for
reasons of climate and culture) purchasing grain
from the Americans in return.

In conclusion I have contrasted Africa
with the major civilisations of Europe and Asia
with regard to the culture of flowers, especially
domesticated ones. [ associated their presence
with the existence of advanced agriculture and
horticulture. That development made possible
cultures of luxury which left room for the

‘aesthetic’ as well as the ’utilitarian’. And it is
in turn part of my wider thesis about the general
comparability of levels of culture in East and
West that I want to discuss in the following
paper. I see this point as offering a critical
comment on the dominant view among Western
social scientists and humanists on the reasons
why the East did not 'modernise’ at precisely
the same time as the West (a question that in
any case I regard as wrongly posed).

But these cultures of luxury, which
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contain both rich and poor, are subject to
criticism on that very count. Culture contains
its own critique. We find this criticism among
Roman moralists as well as among the early
Christians who followed them. It is possible
that the absence of flowers in Africa was related
implicitly to these objections which became
explicit only in written cultures. Together with
theological considerations, the result was a
massive setback in the culture of flowers in
early medieval Europe. China did not undergo

such a general setback. But doubts existed in

China, of a moral and ecological kind. This
undercurrent of criticism which came to the fore
in the Peoples’ Republic for political reasons.
But that was soon overcome. The strength of
the culture of flowers in China reasserted itself,
just as the earlier commercial traditions of the
area are undergoing a vigorous rebirth. Flowers
are not only symbolic but diagnostic in many
ways, now becoming part of a culture of mass
consumption in which they are consumed by the
gods, by the dead as well as by the living. ®
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FEHRE: (XEMERCT)-- "The Dragon Boat Festival" . .
SHUMBERNXEEE) , & (video tape), written by Revival of Folk Beliefs and
g, REEA+—% - Zhuang Kongshao, directed

MR AN R by Zhuang Kongshao and ReStI‘uCture
N. #! : Zhang Xiaojun, Uni it g
B . BB M A A of Vashington Press, 1992. of Local Culture
1987 ° o
W (FMHEE), P Zhang Xiaojun
BRERELZRAHT, RHE
At KE - 3f

i o hd : Abstract

BER: (BR=#%) 1028-
1929, M (P L XERESR
;) (29), 19690
HEE: (YLEHEREB®HE Over the past decade, with the social reforms in rural China, there has been
g%gggg;ﬁagtiﬂgg a revival of folk beliefs and rituals. In the paper the author argues for the
g%ﬁiﬁ%m%» - 19905 5 4 following points: (1) this revival is in essence the creation of a new harmonious

David Faure : The Emperor order rather than a reaction to the existing social order; (2) on the structural and

in the Village:Representing _
the State in South China, functional level,
1993. :

folk beliefs are independent of, but at the same time maybe

functionally related to the society’s polity and economy; (3) the phenomenon is
M. Goldman: Religion in

Post-Mao China, Annuals of | not simply a revival of the past, particularly on the cultural-symbolic level, it can
the American Academy of

Political and Social 3 be regarded as a cultural means to comstruct a new local order and to fulfil
Science, 483 Jan: 146-158, -

1986. individual interests.

Helen Siu: Agents and
Vietims in South China,
Yale University Press, New
Haven and lLondon, 1989,

Helen Siu:Recycling Rituals
: Politics and Popular
Culture in Contemporary
Rural China, Unofficial
China, Westview Press,
Boulder, San Francisco, &
London, 1989,
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Development of Anthropology

in China and Hong Kong:

A Personal and Casual Review *

Chien Chiao

This essay deals with the development of
Anthropology in China and Hong Kong. Here
China is defined in a broader term and covers
both the Mainland China and Taiwan. As its
subtitle suggests, this essay is a personal and
casual review; not a factual recountal or
systematic examination of the subject. Still, I
have to make two more clarifications before 1
begin.

First, due to the limitation of my own
specialty, I will mainly discuss one of the four
subdisciplines of anthropology, that is, socio-
cultural anthropology and will not cover the rest
three fields - linguistics, archaeology and
physical anthropology. Secondly I speak not as
an expert of this subjectin the sense that I am
not a member of the small elite group ofsocial
anthropologists in Chinese studies who have,
since thelate fifties, each occupied a small
territory in Taiwan or Hong Kong, worked on it
diligently and put out respectable publications,
rather as a truly participant observer of the
subject. I have been devoted for more than
twenty years in developing anthropology in
Hong Kong, and have observed and in one way
or the other related myself to the development
of anthropology both on the Mainland China and
in Taiwan.

In this essay, I plan to discuss three
problems: how was the anthropology, mainly
socio-cultural anthropology, introduced into
China and how has it been promoted in China as
well as in Hong Kong? How have
anthropologists adapted themselves to Chinese
society (Hong Kong Chinese Society included,
naturally); and, finally, how has the Chinese
society reacted to this relatively new subject?
Let’s deal with the first problem first.

The first anthropology book introduced

20 the hong kong anthropologist

into China was Vilkerkunde written in German
by Michael Haberlandt published in 1898 which
was translated into English ay J.H. Loewe as
Ethnology in 1900. Then the famous Chinese
translator Lin Shu with the assistance of Wei Yi
translated it into Chinese as Minchung
Xue(Raciology) which was published by Peking
University Press in 1903, This book dealt
mainly with the German concepts of race and
gave a comprehensive survey of the peoples in
North America, Oceania, Asia, Africa and
Europe. In the same year, the Qing (Manchu)
Government promulgated the "University
Regulations and Courses", in which, a new
course "Raciology and Anthropology" was
listed.  Only, however, Peking University
compiled with it and offered a course entitled
"Anthropology”. The textbook for this course
and with the same title was written by Chen
Yinghuan and published much later in 1918.
The book had heavy emphasis on physical
anthropology and mainly dealt with the physical
types, evolution and world distribution of

mankind.

The confusion was finally settled by Mr,
Cai Yuanpei (1868-1940) when he published his
influential article "On Ethnology" in Yiban Zazhi
(General Magazine). Cai was a great

*This essay is mainly based on a paper entitled
"Development of Anthropology in China: A
Personal View" which I read at the Symposium
on "Development of Anthropology in China: Its
Direction, Achievements and Problems" in the
13th International Congress of Anthropological
and Ethnological Sciences held 29 July - §
August 1993 in Mexico City, It has also

Aiversary 151k Mnivesary 15th Anni L5

educationist and spiritual leader in modern
China during the early part of this century. He
was the president of Peking University for 6
years (1917-1923) and the founder of Academia
Sinica. He studied in Germany three times. In
his third time there, he represented China to
attend the International Congress on Ethnology
of Pre-Columbian America and Amerindians
held in Stockholm in the summer of 1924.
Stimulated by this conference, he became very
much interested in Ethnology. So right after the
Conference, he went to study ethnology at the
University of Hamburg until 1926 (Ruey
1972:1407 and Lemoine 1987:89).

In his article "On Ethnology”, Mr. Cai
stated clearly that the main concern of
Ethnology was culture. It was therefore
different from raciology which was concerned
mainly with racial classifications, and also from
anthropology which mainly studied biological
aspects of mankind (Ruey 1972:1408). A year
after the publication of this article, he set up the
Ethnology Section under the Institute of Social
Science in Academia Sinica that he was
organizing and got it fully established in 1928.
Mr. Cai was therefore generally credited as the
founding father of Chinese ethnology, and in
China, the term ethnology is still much more
widely used than cultural or social anthropology.

In the 1930’s, teaching and research
activities in ethnology surged. Many renowned
western anthropologists came to teach at Chinese
universities, Sergei M. Shirokogorov, a white
Russian anthropologist taught first at Zhongshan
University in Canton, then Qinghua University
in Peking. Diffusionists Elliot Smith, Father
Schmidt and F. Graebner all lectured at Fujen
University in Peking. At the same time, young
Chinese scholars who studied anthropology
overseas began to return to China to do their
field researches along with those who studied
anthropology at home, One outstanding
characteristic at this period was that all these

incorporated the talk on "Development of
Anthropology in Hong Kong" that I gave at the
15th Anniversary Reception of the Hong Kong
Anthropological Society held 15 January 1994 at
the China Tee Club in Hong Kong.

young Chinese scholars whether trained home or
abroad were all engaged in the field research on
the minority nationalities. For example, Lin
Shun-sheng who was the student of Marcel
Granet, studied the Hezhe (Goldes) in 1934, Fei
Xiaotong with his newly married wife Wang
Tong-hui went to Da Yao Mountains in 1935 to
conduct their investigation on the Yao; Lin Hui-
xiang researched on the Formosan Aborigines in
1931.

Teaching of Anthropology spread also
fast, between 1927 and 1936, anthropology was
taught at more than a dozen universities
in China. Among them, Yenching University
under the leadership of the sociologist Wu
Wenzao developed a new direction. At Wu's
invitation, Chicago sociologist Robert Ezra Park
first lectured there in the fall of 1932 and
introduced the concept of "Community studies”,
followed by Radcliffe-Brown in the fall of 1935.
R.B. talked about the methodology of
community studies in more details and strongly
urged the Chinese scholars to choose a Chinese
village for long term intensive study. With their
strong advocation, quite a few eminent young
Chinese anthropologists shifted their researches
to rural communities of the Han Chinese and
yielded a series of excellent works. Among
them, first and best known was Fei Xiaotong’s
study of Kaixianggong (1939), followed by
Martin Yang’s of Taitou (1945), Lin Yaohua’s
of Fujien (1948) and Francis L.K. Hsu’s of
West Town (1949). With this new direction,
Chinese anthropology advanced along two lines
side by side - Han Chinese community studies
and the study on non-Han peoples. Until 1949,
substantial progress had been made on both lines
even during the War against Japanese invasion,

Two years after the establishment of the
Chinese Communist regime, all courses of
socio-cultural anthropology together with those
of sociology were banned. Most anthropologists
were assigned to investigate the history and
culture of non-Han peoples in order to establish
their identities wmore accurately. These
investigations  yielded huge amount of
ethnographic data. Unfortunately even these
investigations were banned when the Cultural
Revolution started, and only a small portion of
these data have been published so far,
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After 1952, teachings and researches in
anthropology continued only in Taiwan at a
number of institutions: Department of
Anthropology at National Taiwan University,
the Institute of Ethnology and the Institute of
History and Philology at Academia Sinica, the
Institute of Border Area Studies at National
Chengchi University and, recently, the Institute
of Sociology and Anthropology at National
Tsinghua University. As late as 1978, the ban
on anthropology was finally lifted on Mainland
China. Zhongshan University established its
department of anthropology in 1981 and two
years later Xiamen University followed. At
present, as far as I know, anthropology courses
are also offered at Beijing University, the
Central University for Nationalities, Fudan
University and Yunnan University.

In Hong Kong, though many eminent
anthropologists including Maurice Freedman,
Barbara E. Ward, Jack M. Potter, James and
Rubie Watson and Marjorie Topley have done
researches there, formal institutions for teaching
and research were developed rather late. In
1973, I was invited by The Chinese University
of Hong Kong to establish a department of
anthropology. I first set up an Anthropology
Section in its Department of Sociology. The
Section first offered elective courses, and then in
1977, began to offer Minor Program in

22 _the hong kong anthropologist

Anthropology. Finally in 1980, it became an
independent department offering major program.
I served as its founding chair until 1991. The
department established the M.Phil Program in
1687 and Ph.D. Program in 1992. So far it is
still the only department of anthropology in
Hong Kong, although anthropology courses are
offered at both The University of Hong Kong
and The Hong Kong University of Science and
Technology.

Prior to the establishment of the
department, The Hong Kong Anthropological
Society was formed on 3 June 1978 and was
registered with Hong Kong Government as a
non-profit organization. The formation of the
society was the result of more than six months
intensive preparation by a group of local
anthropologists. Most of them were elected to
serve on the founding Executive Committee of
the Society which had the following
composition:

Chairman - Dr. Chien Chiao

Secretary - Dr. Eugene Cooper

Treasurer - Mr. Michael Cartland

Publications Officer - Dr. Marjorie

Topley
Other members - Prof. Murray Groves
Mr. Brian Peacock
Dr. Sunghsing Wang
The Society has been very active to promote

Anthropologists from
China, Hong Kong
and France on a
Society fieldtrip

to Lungmun Yao
Autonomous County,
1987.

anthropology in Hong Kong for last sixteen
years. It has regularly held public lectures by
local as well as transient anthropologists,
organized field trips to China, and since 1987,
it has published its own journal - The Hong
Kong Anthropologist (formerly known as Hong
Kong Anthropology Bulletin).

Enough have been said about the history,
Now let’s turn to the second question, how have

the anthropologists adapted themselves to-

Chinese society. For this question, the case of
Fei Xiaotong may provide a good illustration.
In my article "Fei Xiaotong: A Personal
Appraisal”, I first raised the question of Fei’s
academic 1identities: "Is Fei Xiaotong an
anthropologist, an ethnologist or a sociologist?
This is a question frequently debated by Chinese
scholars in these three fields" (1992:21),

Fei’s major field work before the
completion of his Ph.D. was anthropological,
including his famous community studies in
Kaixiangong, and his anthropometrical work of
the Yao in the Da Yac Mountains of Guangxi,
where he and his first wife also collected
ethnographic data. Thus by training and by
virtue of his initial field work, Fei is an
anthropologist, specifically, a social
anthropologist. At this stage, there could be no

confusion about Fei’s "academic identity”.

If we examine Fei’s work and activities
after he returned to China from England, the
picture grows more blurred. Though Fei
became famous largely because of his studies of
Kaixiangong, he has stated that he was not
solely interested in understanding a single
village, but wanted to understand the lives of all
the Chinese peasants or even the lives of all the
Chinese people, with the ultimate goal of
reforming China (Fei 1992:14).

Soon after he returned from England, Fei
selected three villages in Yunnan, each
representing a distinct type of Chinese village,
and made a comparative study of them. The
data collected in these studies was incorporated
in the second book he published - Earthbound
China (1948). Fei saw: "this book as continuing
the anthropological approach that I first adopted
in Peasant Life in China, being an exercise in
the method of comparison of types. However,
Earthbound China aroused less attention in the
West than Peasant Life in China.

niversary 15 t/; %maam_aj
Anthropologists in the West were not interested
in my approach” (Fei 1992:16). In fact Fei had
already begun to deviate from the
anthropological training he had received in
England, After this study, Fei freed himself
completely from the restrictions imposed by the
Western academic tradition and became, in his
own words, "a wild horse" (Chiao 1992:27).

It was unfortunate for Fei and for
Chinese anthropology that Fei was deprived of
his freedom for twenty years (1957-1976). Still
the amount of research and the number of
publications he has completed since 1976 is
astonishing.  Specifically, he has traced the
changes in Kaixiangong over the course of 50
years (1936-1986) and has written another
monumental work on these changes. At the
same time, the territory covered by his research
has expanded rapidly. Applying  his
"comparison of types" methodology, he has
surveyed small towns, cities, regions and finally
the whole country according to a grand design
that Fei calls "putting the whole nation on a
chessboard”. This evolutionary process that

takes Fei from a single village to all of China
constitutes one of the two "articles" that he has
been writing all his life (Fei 1988:587). The
other “article" begins with his 1935 investigation
of the Yao in the Da Yao Mountains, then
expands to the frontier areas - first to the north,
particularly Inner Mongolia - and then to the
West and back to the south. In 1988, when Fei
delivered the Tanner Lecture at The Chinese
University of Hong Kong on "Plurality and
Unity in the Configuration of Chinese People,"
he covered not only all of China but all of
Chinese history (Chiao 1992:27).

Because he attempts to cover so many
topics, such a large territory and such a broad
time span, Fei can variously be labelled a social
anthropologist, a sociologist, an ethnologist and
a historian - or none of these. One thing is
clear: no single label can be applied to him.
Because Fei has developed his scholarship
according to the principle which he has firmly
held all his life, that is, to gain useful and
relevant knowledge about the Chinese people in
order to better serve China, he was unable to
confine himself to a discipline with boundaries
that had been developed in a society which
advocated knowledge for knowledge’s sake
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alone. It will take some time before the Chinese
reality and the Western intellectual disciplines
attain congruence. Before this occurs, it should
be remembered that when one searches for
knowledge relevant to the welfare of his society,
one could never be tied down by imported labels
(Chiao 1992: 27-28).

Fei's experience makes a sharp contrast
to the argument made by Maurice Freedman in
his article "A Chinese Phase in Social
Anthropology" which was the third Malinowski
Memorial Lecture delivered in 1962. 1In it,
Freedman argued the usefulness for
anthropologists, historians and sociologists to
learn from each other. On the other hand, he
warned, it was important not to lose the
respective aims and methodological
characteristics of their profession (1979: 385-
87). Had Fei, I suggest, been a professor in an
American or British university instead of having
lived as a conscientious citizen in China which
badly needs development, he would find easier
to follow Freedman’s advice and maintain
clearly his academic identity.

Turning to the third problem, how do
Chinese society react to anthropology, 1 would
like to offer my own experience to explain this
problem. My basic view is that anthropology is
a fundamental science for understanding
humans. In building the only anthropology
department in Hong Kong, our prime
responsibility is to transmit the updated and
comprehensive knowledge of this subject to our
students and guide them to see themselves, their
society and the world in a more broad and
comparative perspective.

"Comparison" is the key word not only
in Anthropological methodology, but also in the
humanistic education developed with
anthropological knowledge. Experience with
and deep understanding of a culture other than
one’s own through field work is an essential part
of anthropological training. Therefore, to find
an ideal site for the students’ field work was one
of my main concerns in setting up the
anthropology department. [évi-Strauss envied
his American colleagues because they could:

leave their universities and visit native

communities as easily as we could go to
the Basque country or the Riviera. What

I am praising is not an intellectual

tradition but an historical situation. It
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must have been an extraordinary
advantage to have access to communities
which had never yet been the object of
serious investigation and which were still
quite well preserved, since their
destruction had only just begun
(1973:60).
The location of Hong Kong may be even better;
150 kilometres northeastward or 250 kilometres
northward from it, there are ancient settlements
of the Yao people. Those in the north i.e.
Liannan County in north Guangdong are
particularly unique; they are the original eight
settlements of the colourful Pai Yao tribe. 1
made it our first field work site, and took the
first group of anthropology students to do the
field work there in 1984. At the same time, I
did the best to promote the Yao Studies both
inside and outside China. Together with a
number of the distinguished specialists, we
organized three international colloquiums on
Yao studies in Hong Kong (1986), Hunan
(1988) and France (1990) respectively and two
workshops on specific problems in between.
Furthermore we also established the
International Association for Yao Studies which
I served as its founding president (1986-88). In
view of the limitation of both time and
resources, these accomplishments were rather
remarkable. Nonetheless, the hierarchy of my
university thought that all these activities went to
the wrong direction. They have been mainly
concerned with whether the anthropology
graduates can find descent jobs and whether our
researches can benefit (in very practical terms)
the local community. Here Professor Fei’s
principle that the goal to study anthropology is
to serve China better is narrowed down to the
very parochial and utilitarian level. Such kind
attitude, unfortunately, is not confined to my
own university. In spring 1993, I visited
anthropological institutions in Xiamen, Beijing
and Guangdong and lectured at the first two
places. T found that they all received the same
kind of criticism that I had. Sadly, Xiamen
University closed its anthropology department in
summer 1993. After more than twenty years in
promoting anthropology in this area, I still
wonder whether anthropology is a subject which
may be too luxurious and theoretical to the
people who are overwhelmingly concerned with
economic development. &
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Anthropology Week at the Chinese University of Hong Kong. The author (fourth from
left) with students in minority costumes.
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On January 15, 1994, the Society hosted a cocktail reception at the China
Tee Club to celebrate its 15th blrthday

¢ Grant Evans, Chair of the Society,
introduced the speaker Dr Chiao Chien
(center) of the Chinese University of
Hong Kong, and the guest of honor,
Prof Fei Xiaotong (left) of Peking

University. (Kuah Khun Eng)

Members enjoying
themselves |
(Kuah Khun Eng)
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Started in 1987, the Barbara Ward Memorial Lecture is an annual event dedicated to
Barbara Ward of Newnham College, Cambridge, who taught at the School of Oriental and
African Studies in London and at the Chinese Unversity of Hong Kong. She was in many
ways a pioneer of anthropological studies of Hong Kong, and is remembered fondly by
many, especially the villagers of Kau Sai where she did intensive fieldwork.

(from left) David Jeffreason,

Helena Hung, the
speaker Prof Wang Gungwu

of Hong Kong Univer‘sity,
Diana Martin, Janet Scott.

The1290
'BARRARA WARD,

Speaker Prof James Watson (right) :

of Har\{ard University receiving a
souvenir from Grant Evang

: Rationalic-. . r ‘i(’iﬂ(}riai L A

Ditality h[ 5 g Eﬁtu?e .
e At the 7th Barbara Ward Lecture:
Speaker Prof Jack Goody of
Cambridge University and
Society Hon Sec Maria Tam
invited questions from the floor.
{Andrew Stables)

28 the hong kong anthropoiogist

Lectures are held monthly or bi-monthly. They provide a forum for scholars and
interest parties to discuss a wide range of topics on Hong Kong, China and cultures of

the world.

| {ectures have always been
. occasions of intellectual

stimulation and ‘
reunions of old friends

_wan good fod afterwards " n Ko
X ) at Kam Kong Restaurant
(here with speaker Prof Lee Lee of Cornel] University, fourth from left)
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Excursions have been extremely popular with members.
to various minority areas in China as well as local places

H

Yao minorities in Guangdong
(Diana Martin 1987)

st Maurice
nformants
n 1987)

French anthropologi.
Godelier with Yao i :
(Diana Marty

: ; R Ko
s took part in a mass held at Hong K«
ﬁfiﬁ?{h@ Socigty’s fieldtrip to Yim Tin Tsai Islan

(Saunders Tam)
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The Society has organized trips
of interest such as Castle

Peak Monastery and ancestral halls in the New Territories.

Ly [t

front of plaque in memory

of Barbara Ward (Maria
Tam 1993)

oldest Catholic Church
d, May 2, 1993.

Villager of Kay Sai posing in

CLAN ASSOCIATIONS IN HONG KONG:

Their Precursory Organizations in China
and Development in Contemporary Hong Kong

Kazuo Yoshihara

INTRODUCTION

The earliest so-called clan association
was founded in 1915, and four more
associations during the pre-war time. The post-
war days witnessed the founding of 8
associations in the 1940s. 38 in the 50s, and 24
in the 60s. By the mid-70s a total of 77
associations could be counted. The years of
each foundation are shown in Table 1.

As shown in Table 1. 80% of the clan
associations were established during the 1950s
and 1960s. In general, the 70s can be said to be
a decade of decline of the traditional Chinese
associations. But several associations were
organized even in the 80s. (1)

The words "clan association” is generally
used to denote a certain kind of organization
which is composed of members bearing the
same surnames. But if we stick to the literal
meaning of CLAN, we may fail to understand
the actual characteristics of these associations.
These co-called clan associations can be grouped
into two categories - single-surname associations
and muiti-surname  associations. Typical
examples of the former are The Hong Kong
Wong Clan Association ()E‘?é%, 3%'%,34/9,
and Hong Kong Au Choy Clansmen Association
(k& X 825,/ ), Hong Kong Gee Tuck
General Association ( %% z ¢& & G@ ) for
the latter. Single-surname  associations,
however, include additional words indicating
certain county names, such as the Hong Kong
Hoiping Luen Clan Association (4% 15 ¥
3% % };Q,,/%f ) in the names of their
organizations. The above shows that the general

term “clan association" actually contains some
different kinds of associations. Furthermore,
among the district associations with
organizational principles quite different from one
another, we find a few associations similar in
substance to the clan associations. It is,
therefore, necessary to analyze not only so-
called clan associations but also the type of
district associations in order to grasp the true
state of this kind of Chinese association.

I have not made a complete survey of the
clan associations in Hong Kong. Nevertheless,
I propose a tentative typology based on research
which I have carried out both in China and
Hong Kong during the past one and half years.
While I suppose this typology shall be modified
by further research, it might be useful for the
time being to clarify the characteristics of
certain kinds of Chinese associations in Hong
Kong.

My research is based on the supposition
that so-called clan associations in contemporary
Hong Kong have some precursory organizations
in mainland China, simply because most of the
associations of this kind were organized by
migrants from China, especially from
Guangdong Province. After examining some
associations related to Kaiping county. I found
that the lineages - Chinese traditional kinship
groups, make the basic model of the
contemporary clan associations in Hong Kong,
By the words “precursory organizations", I
mean organizations which not only provide
potential members but provide models for the
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organizational principle and the cardinal
activities of later associations.

Each type is classified according to the
precursory organization which organizers of
associations in Hong Kong are assumed or
observed to use as a model.

TYPES OF CLAN ASSOCIATION
1. LINEAGE ASSOCIATION

Some district associations were organized
around 1960 and during the 1970s and the 80s
as shown below. The Chinese names of these
associations include the words The Same District
(ii]ﬁﬁr). It may seem perplexing that the words
Clansmen Association are used in the English
names for registration, such as Hong Kong
Hoiping Lowkong Clansmen Association (3123
Wrad g ).

1. Hong Kong To Ching  Countrymen’s
Association (1(¢3/E m Bk \]}?f 7y 1960 ;\ﬁr

2. Hoiping Yu Leung District Association (
W) 4% LS 52E /) 1959 <

3. Hoiping Zeng Kiu District Association (
B % 3845 R RS ) 19705 3F
4. Hong Kong Hq’}]ping Lowkong Clansmen Ass.

GRye ) B 14 & D) 1984 &

5. Hong Kong Bolo District Association (

Jore b Vg ) 1985 7

In Guangdong, village comprised of
inhabitants with identical surnames are common,
and Kaiping county - a part of the inner Pearl
River Delta - is no exception. Here is an
example of the Lowkong Clansmen Association.
Lougang hsian (4% @ ?EF ) consists of five
village. The original villagers in Lougang had

" the surname Wu, and belong to a localized
lineage. (2) It is said that all the original
dwellers of this area are patrilineally descended
from the first ancestor who settled there about
seven hundred years ago. They belong to four
major segmented branches, each of which is
named after the first ancestor of the branch.
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There are seven more minor branches. Each
village in Lougang is occupied to a certain

extent by one or two of the major branches. In

each village there used to be at least one
ancestral hall.

In 1874 the ancestral hall of the third
ancestor was founded in the market town of
Lougang in order to show the integration among
all the branches of the Wu. The reason why
this was done for the third ancestor, and not the
first, is that no other segmentation was observed
before his generation. Villagers shared the
ancestral property both in the name of each hall
of the branch and the central hall in the market
town. Most of the ancestral halls including the
central one had unfortunately been destroyed by
the 1960s,

In 1985 the club building of Lougang
was especially established for the Chinese who
returned from overseas, and a memorial hall for
worshiping the third ancestor was opened on the
top floor of the building. As the pictures of the
ancestors are enshrined in the altar, and the
periodical ceremonies are observed, the
memorial hall is formally regarded as the
reestablished central ancestral hall at Lougang.

An interesting point is that the funds for
the club building were raised through the
Lowkong Clansmen association in Hong Kong.
This association in Hong Kong played the role
of a powerful agent for raising funds in
collaboration with its counterpart in Canada.
Almost five hundred people living in various
countries in the world made donations. About
70% of the total funds were raised by the
members of the association in Hong Kong and
their families in China.

This association was once scheduled to
be established in the mid-1970, but actually the
planners failed to start organizing in spite of
their intentions. The association was finally
established in the spring of 1984,(3) when the
future of Hong Kong after 1997 was known to
a certain extent.

~ We should not miss some important facts
influencing the success of the association being
organized. A kind of newsletter in the form of
a booklet for the overseas villagers which had
been first published in 1921 and had suspended
its business during the Cultural Revolution, was
resumed. The newsletter tells about the latest

political and economic situation in China with
the purpose of awakening interest in business at
home among Overseas Chinese. The attempt of
the authorities of Kaiping county that supported
the news letter has been successful.

The chief editor of this quarterly
newsletter had had teaching positions at schools
in Lougang and he enjoyed the confidence of

former pupils in Hong Kong. He was extremely

influencial in persuading those who opposed the
decisions of the preparatory committee for the
association. He helped and encouraged the
organizers in Hong Kong with his abundant
knowledge about Chinese government policy
concerning Overseas Chinese and people in
Hong Kong.

Of course the open policy for economic
development in China is curcial to understand
the circumstances of the newly established
association based on traditional kinship ties.
The post-1997 issue must have been the trigger
for the organizers of the association to seek to
establish the association.

This type of Lineage Association in the
Philippines is named Single-name Hometown
Association in Chinben See’s paper. He
recognized them as a transferred agnatic
corporate descent group in rural China. (4) He
might have been mistaken in regarding them as
true lineages in spite of the voluntary
membership of the hometown association. But
in the Hong Kong setting also, a Lineage
Association cannot be regarded as a transferred
one but an association newly organized
voluntarily among immigrants sharing a common
ancestor.

The lineage in Lougang has lost its
corporate ancestral trust and has been dissolved
already, and yet the agnatic descent group
consciousness was so deep-rooted in the villages
that no institutional devices could exterminate it.
The economic policy in the 1980s made the
consciousness revive in China and abroad. The
policy stimulated ambitious ex-villagers to
establish a lineage association in Hong Kong,
The association made the localized lineage in
Lougang its model.

2. CLAN ASSOCIATION 1

The clan as the precursory organization

of this Type 2 is not so tight in its consanguineal
ties as the localized lineage and higher-order
lineage. The entity indicated by the clan here is
different from the clan stated in type 3 with
regard to the two points of the relatively well
demonstrated patrilineal agnatic ties among the
founders of each lineage, and consequently of
ritual integration concerning the ceremonies at
the ancestral hall.

In 1976 the Chow Limkei Clansmen
Association (/- ‘j-; \‘% ﬁ? Vi ‘2.8 & ) was
established by immigrants with the surname
Zhou, from Kaiping county. The organizers
were members of a clan which established the
great ancestral hall (:7.%)) in 1903. The great
ancestral hall was built in a market town of
considerable size, the center of six combined
branches sharing a common ancestor in the Song
dynasty, The members of this kinship
organization called themselves the six branches
of the Zhou in Kaiping county. Each two
branches in a neighbourhood, or with close
patrilineal ties with each other, forms a higher-
order lineage with the same founder. The great
ancestor of the higher generation common to all
the six branches is the famous thinker Zhou
Lian-xi in the Song dynasty. (5) Also, all the
members of the Bolo District Association, which
was mentioned in the previous type, are
descendants of one of the six branches.

In 1908 several businessmen with the
surname Zhou from Kaiping, purchased a
building for rent in Hong Kong. They signed a
contract on behalf of the six branches. The
building as the corporate property of the great
ancestral hall was bought with the funds raised
by descendants of the six branches in Kaiping.
All the income from this common property
covered the expenses of ceremonies at the great
ancestral hall.  The seasonal and annual
ceremonies lasted until 1945,

The successors to the corporate property
in Hong Kong purchased another building for
rent in 1959. And the Chow Limkei Clansmen
Association succeeded to all the property of the
great ancestral hall in Hong Kong when it was
established in 1976. A part of the income from
the buildings for rent is spent for fraternal
activities and mutual assistance among the
members.

The present fraternal relationship among
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the six branches makes it possible for The

Newsletter of Boluo For Emigrants to report the
news concerning all of them.

3. CLAN ASSOCIATION II

Another type of clan association is based
on clanship. The word/>7% %% is a kind of
ancestral hall especially constructed with the
funds raised by descendants belonging to many
lineages of the same surname. (6) The founders
were the leading members in each local
lineages. The agnatic descent ties among the
component lineages are not demonstrated, but
are merely insisted on in the genealogy.

The Chen Clan Academy (¥ ég% %) in
Guangzhou city is a well known example of a
clan ancestral hall. As it was established by the
educated elite and the wealthy with a view to
their increased prestige, it looks extremely
magnificient. The establishment of a hall for
ancestor worship was not the primary purpose.
But rather the politico-economic influence
derived from a majestic ancestral hall was the
central matter of concern.

I'll introduce here an example in relation
to Kaiping county. In 1948, The Tam
Clansmen’s Association of Hong Kong (/E fb
‘f %, ;5:90% ) was established by immigrants
w1th the surname Tam mainly from Kaiping,
Xinhui, Taishan, Donguang, and Nanhai county.
This association organized an investment
company to own a building for rent in 1958,

Example of ancestor altar in
a clubhouse (The Tang’s
Clansmen Association

of Hong Kong)
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The committee decided to collect funds for the
company also from members of the related
organizations overseas as well as from members
in Hong Kong. Some of the leading members,
heavy shareholders in the company, were
appointed as managing directors. The profits
from the properties are divided according to
shares. The clan association had its clubhouse
on a floor in the same building.

An altar for ancestral worship is placed
in the hall of the clubhouse. The Chinese
characters signifying all the ancestors of the
Tams are inscribed on a tablet in the center of
the altar,

The number of members was about 1400
in 1960. Many of the members of the To Ching
Countrymen’s Association mentioned in type 1,
are the members of this association at the same
time. The association comprised of immigrants
from Ducheng was organized as the counterpart
of that in Montreal. One factor to be considered
is that Communist China did not allow the
overseas villagers to come back home at that
time, and overseas Chinese expected Hong Kong
to be a substitute. Another is that emigrants
from the same village in Hong Kong wanted a
more cohesive organization based on the lineage
relationship. The newly established Lineage
Association is consequently an independant
organization. Nevertheless, the positions of
secretary as well as some of the directorships,
are occupied by the same person,

Clan association in this type might be
regarded as the very prototype of a clan

association, because the precursory organization
is a provincial-wide clan.

The Tam Clansmen’s Association made
the clan which had established an ancestral hall
in Guangzhou the model for their organization.
The ancestral hall for the first settler of the
Tams who moved to Guangzhou from Jiangxi
province was built in the Song period, during
the latter half of the 10th century A.D.. The
ancestral hall was established by one of his
great-grandsons. At that time it was supposed
to be an ancestral hall just for the family. But
interestingly, eight centuries later it was
reestablished by 48 influential persons with the
surname Tam in various counties of Guangdong
province.  The reestablished ancestral hall
appeared as that of the provincial-wide clan in
1753.

The ancestral hall was repaired in 1872
by the many descendants, a total of about 2300,
Tams. They shared one of the founders of the
1753 establishment as the common ancestor.
About half of them lived in Kaiping, Xinhui,
Chunshan, and Nanhai county, about 300 in
each county.

Most of the members of the association
in contemporary Hong Kong come from those
counties. The association coupled with the
investment company established with the funds
collected both in Hong Kong and overseas
countries made the repaired clan ancestral hall
of 1872 its model. The ancestral shrine in the

Activities of international

clansmen association

(World Tang’s Clansmen

Association)

club house of the association does not look like
a miniature of the altar at the clan ancestral hall
in Guangzhou, but symbolizes it.

4, MULTI-SURNAME ASSOCIATION

Multi-surname associations insist on the
consanguineal ties in ancienf days among the
component surname groups, and yet we can only
appreciate mythological, and not historical
reality. Multi-surname associations are grouped
into two by their names. The first group shows
the constituent surnames in their organizational
names, such as the Au Choy Clansmen
Association, the Au Ou Au -Yeung Clansmen
Association ([ - 22 - et £7) iﬂ g, ff ), the Hong
Kong Shoo Yuen Tong Lui Fang and the Kwong
Ciansmen Society (538 2.5 K,

). The second group uses symbohc words
in thelr names, such as the Hong Kong Gee
Tuck General Association, the Hong Kong Chew
Lun Clansmen’s Association ¢} f» b3 4G R ?YJ)
and the Lung Kong As 0c1at10n of Hong Kong
Gk %Jﬁ l 05 7).

the United States and Canada, The
Soo Yuen Benevolent Association and Sue Yuen
Tong are used as the names of the associations
comprised of the three surnames, Lei, Fang,
Guang. Their development in this century is
well known, but the precursory organizations
are relatively unknown. According to an article
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of The Suyuan Monthly Magazmg, an ancestral
hall named Suyuan Yia Shu G5 % % ?‘l) was

established in 1847. (7) Although I have not
myself examined the history of the ancestral hall
in Kaiping, the ancestral tablets of the three
surnames enshrined at the central hall used to be
worshiped every New Year. A lot of
descendants bearing the three surnames assemble
at the hall to observe periodical ancestral
ceremonies. They lived not only in Kaiping
county but also, in Taishan, The date of
foundation was not contemporary with that of
the associations in America, but it was earlier
than the first influx of Chinese immigrants from
Guangdong.

The Shoo Yuen Tong in Hong Kong was
established with the financial assistance of its
counterpart in the United States in 1958. Most
of the members surnamed Lei and Guang are
from Taishan county, while members bearing
the surname Fang come mainly from Kaiping,
Donguang as well as several counties in
Chaozhou. Immigrants surnamed Fang from
Kaiping organized an independent association in
1988, that is the Hong Kong Hoi Ping Fong s
Mutual Aid Association (-3 f@ ¥ &Y, 12y
R )

Quite a similar history about Lung Kong
Association around the world is reported in an
article of Kaiping Wenshi.(8) A temple
dedicated to the four ancestors with the
surnames Liu, Guan, Zhan, and Zhao was
constructed at a market town in
Kaiping. The date of foundation dates way back
to the 17th century, 1661. In New York the
first organization of the Lung Kong Association
was established in 1888. The author of this
article regards the temple as the model of the
later Lung Kong Association in the world.

In 1959 the Lung Kong Association of
Hong Kong was organized. The basic
component organizations had already existed.
They are clan associations of four surnames, the
Ciu Clansmen’s General Agsociation of Hong
. Kong (/% f\,\&gf; %3849 ¥ )established in
1947, the Hong Kong Zeng Clansmen
Association (/§~ Je ik T, %:Q,Kg\ ) in 1953, the
Hong Kong Lay Clansmen Association (/L‘JE
o) BE AL #9 /% ) in 1956, and the Hong Kong
Kwan Clansmen Association (3% /% [£) b'%

i 19 & ) in 1958. Although there is

36 the hong kong anthropologist

an interlocking relationship of office holders
between the Lung Kong Association and each of
the four associations, the membership is
independent.

The Gee Tuck Association was originally
comprised of five surnames, Wu, Zhou, Cai,
Weng, and Cao. The Gee Tuck of Hong Kong
was established in 1960. The representative of
the Gee Tuck in the United States visited Hong
Kong to urge the foundation of the counterpart.
At that time the Ng Clansmen Association (/§
f'g:f— & %}L/% ), Chow Clansmen
Association ( 1§ &5, N ), and
Au Choy Clansmen Association had already
been established, and the leading members of
each association formed a committee. In 1963
a campaign to raise funds for the clubhouse
started in Hong Kong and North America, and
three years later it was opened.

The establishment of the Hong Kong
Chew Lun Clansmen’s Association is similar to
that of the other multi-surname associations
mentioned in the previous paragraphs. (10) In
1963 the association was organized by four
surnames, Tan, Tam, Xu, Xie. The delegate of
Chew Lung Clansmen’s Association of America
requested the four fellow surnames in Hong
Kong to organize the association. Immigrants
surnamed Tam, Xie, and Xu had already
established their respective associations. A
member of the preparatory committee made an
interesting statement at a meeting. The point is
shown below, Hong Kong is close to China.
Many of the Overseas Chinese left their family
and relatives in Hong Kong, which they often
visit as it holds an strategic position in Asian
trading and traffic. The establishment of the
Chew Lun Clansmen’s Association of Hong
Kong will contribute to broaden the network of
the Chew Lun Clansmen’s Association in the
world. Hong Kong is the second homeland for
the Overseas Chinese.

CONCLUSION

In this presentation, I introduced several
so-called clan associations related to Kaiping
county in Guangdong. 1have talked more about
the Type of Lineage Association because

International networks:
Tang’s Clansmen
Association of Thailand
visiting Tangs in Taiwan

lineages are considered to be the basic kinship
organization. Clans in traditional China adopted
a similar organizational principle and structure.
The precursory organizations of the multi-
surname associations found in Guangdong also
made the lineages their model. Multi-surname
associations can be called Quasi-clan
Associations, and the Lung Kong Association is
an extreme case as it is based on a fictional
brotherhood.

It is necessary to know the relationship
among the associations bearing the same
surname. The Chow Clansmen Association
established in 1948, which might be classified in
Type 3, does not have any organizational
relationship with the Hong Kong Bolo District
Association and the Chow Limkei Clansmen
Association. A publication of the Chow
Clansmen Association shows a part of the
genealogy of the Zhous in Kaiping, as one of
the various genealogies concerning the Zhous in
China, but we cannot find any concrete agnatic

ties among them. The Hong Kong Ng
Clansmen Association, established in 1948, also
does not have any formal relations with the
Hoiping Lowkong Clansmen Association.

In contrast to that, the Tam Clansmen’s
Association holds a formal relationship with the
Chew Lun Clansmen’s Association as well as
the To Ching District Assoc;atmn and Toishan
Tam Kwong Yu Tong & "’5 $¥09)
established in 1960, and thus 1t mamtams a large
network among the associations with component
surnames of the Chew Lun not only in Hong
Kong, but around the world.

An attempt to broaden the network
among the related organizations based on natural
or artificial kinship was accelerated during the
1950s and the 1960s - at that time the Chinese
did not have an open-door diplomatic policy. It
may be said that the close relationship among
the kinship associations in and out of Hong
Kong is very important with regard to the post-
1997 issue. &
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Notes

See Kazuo Yoshihara. “"Hong Kong:
An Asian city.” in H. Fujita and N.
Yoshihara eds. Cities (Tokyo: Mineruba
Shobou, 1987) pp. 142-163. [in
Japanese] See also K. Yoshihara,
"District Associations in Hong Kong and
Emigrant Villages in China," in Hiroaki
Kani ed. Hong Kong and the 1997 issue
(Tokyo: Touhou Shoten, 1991) [in
Japanese] :

The word "local lineage" is used in
Maurice Freedman, Chinese Lineage and
Society; Fukien and Kwangtung
(London: The Athlone Press, 1966)
p.20, and James L. Watson uses
"localized lineage" in his paper "Chinese
Kinship Reconsidered: Anthropological
Perspectives On Historical Research,”
The China Quarterly, no.92 (1982)
p.607. T have adopted the terminology
of J. Watson.

Geoffrey Howe visited Beijing to meet
Deng Xiaoping in April 1984. The
Agreement of The Sino-British Joint
Declaration was signed in December
1984.

Chinben See. "Chinese Clanship in the
Philippine Setting," Journal of Southeast

Asian Studies, vol.XII, no.l (1981)
p.231.

Great ancestral halls for Zhou Lian-xi
were built in several cities and towns in
Guangdong province.

The word,S %13 is used in the papers by
Tatsumi Makino.  "Gouzokushi and
Gouzokufu in Guangdong (G oY 5
(/o3P ). Noboru Niida ed. The
Study _of Modermn China (Tokyo:
Kougakushya 1948). The word?; &,
was often used in the names of clan
ancestral halls of this kind in
Guangdong.

The Suyuan Monthly Magazine, no.2
(1985) p.35.
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Kaiping Wenshi, no.8 (1984) p.43-44.

See K. Yoshihara, "Clan Associations in
Hong Kong," The editorial committee
for the commemoration of Professor
Tadao Sakai’s seventieth birthday ed.
Peoples and Cultures in asiatic History
(Tokyo: Kokusho Kankoukai 1982) pp.
695-713 [in Japanese]

See K. Yoshihara, "Voluntary
Associations in a Migrant City: Clan
Associations and District Associations in

Hong Kong," Cultural Anthropology,
no.5 (1988) pp.151-163 [in Japanese]
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Taboos In Paper Offering Shops
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Abstract i She is interested in the study of gender issues, lineage organizations, religion and their
i relations to social and cultural change.
Taboo as a kind of culturally constructed norm and constraint is a frequent : . e . :
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phenomenon in Chinese soqet‘y, especially in 51§uat10ns concemned 1‘f’mh death and University of Hong Kong. He is interested in the comparative study of culture systems,
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